indicates disagreement between Augustana Synod pastors and the Old Synod, since Koren notes that these pastors make faith to be a condition for the reception of the gospel (225). The book contains fascinating information about pioneer food, clothing, customs, and education in excerpts from Theodore Christian Blegen's Norwegian Migration to America (Northfield: Norwegian-American Historical Association, 1931: 425-442) .
Anyone interested in nineteenth-century midwestern Lutheranism will find this book interesting. "Some Lutherans in America don't like the word 'evangelical' because it has been monopolized by biblical fundamentalists." [The New Church Debate: Issues Facing American Lutheranism. Philadelphia: Fortress Press, 1983 , 2] Carl Braaten's imprecise use of terms did not invalidate his assessment of Lutheran attitudes, which still rings true today. In fact, Lutherans in America have been skeptical of evangelicalism (and closely related movements) long before it came to be associated almost exclusively with the modern Religious Right. This skepticism implies that evangelicalism is easily defined, and unworthy of serious or respectful engagement. This collection puts these assumptions to the lie. Here readers encounter evangelicalism as "the single most powerful explanatory device adopted by academic historians to account for the distinctive features of American society, culture, and identity," and see the folly in pigeonholing a tradition without a universally accepted "consistent historical referent" (xvi).
Carter and Porter open their introduction by summarizing the evangelical influence on modern American life-from the Bakkers to the Osteens, The Total Woman to The Purpose Driven Life, Nixon to Trump. Despite evangelicalism's obvious contemporary significance, its history was neglected until the "historiographical revolution" of the 1980s, which emanated largely from Wheaton College's Institute for the Study of American Evangelicals (founded 1982) . This surge in scholarship located the modern faith associated with Billy Graham within a tradition "extend[ing] all the way back to colonial revivals led by the likes of George Whitefield, Jonathan Edwards, and Sarah Osborn." It also led to a growing recognition that "no other faith had so powerfully shaped the nation's course" (xv). Despite (or because of) this increased critical attention, a satisfactory historical definition for evangelicalism has proved elusive. Carter and Porter intentionally refrain from offering a comprehensive definition, and instead frame this collection of essays as "a variety of historical approaches to a term that . . . points to a set of family resemblances that spring from a shared genealogy" (xvi).
Decisive moments in the history of several branches of this family tree are laid out in twelve essays spanning from the Great Awakening to the 1974 Lausanne Congress. Every essay is worth your time. I regret that I can only mention a few. Some, like Harry Stout's on the Great Awakening or George Marsden's on fundamentalism, conveniently repackage field-shaping theses from these authors' own monographs to fit the "turning points" device. Catherine Brekus' essay is notable for treating a classic theme (the relationship between evangelicalism and the Enlightenment) in a new way, in this case by approaching the issue through figures like Sarah Osborn and Newport Gardner instead of, for example, Jonathan Edwards. Edith Blumhofer's essay on the origins of Pentecostalism in Chicago is so highly detailed that it almost functions as a very brief introduction to the subject. This reader particularly appreciated Luke Harlow's chapter, "The Civil War and the Making of Conservative American Evangelicalism," and its convincing argument that the slavery debate and its effective resolution in the Thirteenth Amendment created the narrower, more conservative evangelicalism that would go into the twentieth century prepared to devote tremendous energy to a range of issues that would come to define fundamentalism. I craved at least one more chapter after Daren Dochuk's on Lausanne, or at least an explanation for the absence of an essay dedicated to the modern evangelical culture with which Carter and Porter chose to open their introduction. Of course a scholarly critique of evangelical Christianity in the context of the 2016 presidential election is most to be desired, but that history almost certainly unfolded too close to publication. In any event it is difficult to know what this turning point means yet. Where will evangelicalism go from here? I also would have liked more from Carter and Porter on their intriguing "genealogical" definition of evangelicalism. What are the family resemblances between figures like George Whitefield and Elder Lucy Smith? How distantly related can two figures or churches or movements be before historians have to admit that a genealogical link, while discernible, does not really constitute a meaningful connection? While these questions might seem pedantic, a term's explanatory power (and limits) determine its usefulness for historians. That I am left wanting more commends rather than indicts this book. It achieves the editors' stated goal, namely, to "stimulate further conversations in classrooms, in church basements, and around many a kitchen This collection of essays originated in a 2015 consultation in Aarhus, Denmark, sponsored by the Lutheran World Federation (LWF). The book is the final volume of a four-part LWF biblical hermeneutics series, all of which have included Lutheran scholars from across the globe addressing topics of biblical interpretation in light of the Reformation. This book raises relevant questions regarding Lutheran interpretation of Paul, addressing them with different
